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| A the treating Subjects in the way of Dialogue 

is, where well purſued, for Pleaſure and In 

ſtruction prefer'd to moſt other Ways of Wri 
ting; ſo *tis as generally agreed by the Learned 
that PLA TO and XENoeroN, who from the Cor 
verſations of SocxATES were taught to introduce 
this Way of Inſtruction into the Schools of Philoſd 
phy, are among the beſt Patterns of this kind 1 
IJcan follow. PLAaTo's Manner is noble, his Though 
are often great and uncommon, his Expreſſion rie 
and elegant, and his Conduct of the Debate ſuch, 
Eihows him not only a Maſter of his Subject, but 
nice Judge of the ſeveral Workings of the hum: 
Mind. With all theſe Advantages, he muſt yet 
own'd inferior to XENOPHON in Clearneſs, and 
a natural convincing Way of Reaſoning. The. 
ſtinguiſhing Character of their Maſter was an ex 
Judgment, and a Skill from the moſt obvious Trut 
by the eaſieſt Reaſonings, to lead Perſons on 


A 2 Tru 


Truths they before were Inorg of, or disbeliev'd: 

XENOPHON therefore ſeems to have preſerv'd moſt 
of the Spirit of his Maſter, and kept neareſt the 
Original in relating his Diſcourſes; and what one of 
the Antients tells us of PLA To, appears very pro- 
bable: that upon reading to SocRATEs, one of his 
Dialogues in which he bore the principal Character, 
OCRATES cried out, Gods! How this young Man 


great Deſign of this manner of Writing being to 
ender our Attention leſs painful, and draw on Per- 
ons unaccuſtomed to cloſe thinking, inſenſibly, 
rom the Diſcovery of one Truth to another, I have 
hoſen rather to imitate XENo»HoON, than PL Aro. 
\s build on the Principles prov'd by SOCRATES 
the Dialogue, the Tranſlation whereof I have gi- 
en, it may be allow'd proper enough to continue 
im as the chief Perſon in that which follows. Be- 
des, I have this Advantage by it, that J am excus'd 


de Reaſonirgs aſcrib'd to SocxaTEs are natural, 
ſy, and juſt, and if ALc1B1apes diſcover a 
h of Apprehenſion, a Mind i ingenuous and 
en to Truth, and with all his Deference to his 
= SOCRATES, yield to nothing but Evidence, 
r Characters are Tupportat as far as Jam concern d 


1 A: with 


akes me talk Things that I never thought. One 


om the Ceremony of -modern Converſation. If 


[ EF 1 

d. with them. They who deſire an exacter Knowledge 
ſt Jof the Character of ALciB1iapes as a Diſciple of 
e SocRATES, may conſult the two Dialogues of 
offPLATo inſcrib'd with his Name. They who can- 
-I not eaſily do this, from the following Paſlages ex- 
is traced out of PLUTARCH's Life of ALciBIAaDEs, 
r, | may form a pretty juſt Notion of the Influence o 

an NSocRATES over him, and his manner of conver- 
ne I ing with him. 


to « The Affe dtion which Soenirri expreſsd fo 
r- ALC1BIADES, was a great Evidence of his Vir 
Y,“ tue and good Diſpoſition, which Socx AT Es per- 
ve ceiv'd to appear and ſhine thro' the Beauty of his 
o. J Perſon. And fearing leaſt his Wealth and Qua 
8“ lity, and the great Number both of Strangers and 
1-* ATrRHRENIANS who flatter'd and careſs'd him 
ue e might at laſt corrupt him, he therefore reſolv'd tc 
e- interpoſe, and prevent ſo hopeful a Plant from 
d. periſhing in the Flower, and before its Fruit came 
If. to Perfection. Such was the Happineſs of hig 
al, . Genius, that he diſcern'd - SOCRATES from the | 
" reſt, and admitted him while he drove away the 
* Wealthy, and the Noble, who made Court to him 
and ina little Time they grew into a Familiarity; 
* ALCIBLADES obſerving that his Diſcourſes aim'd 
* not at any Thing wanton or diſhoneſt, but laid 


open 
— 


1 #1. 
open to r the Imperfections of his Mind, and 
$ | opreſs'd his yain and fooliſh Arrogance. 

< Then, like the Craven Cock, he hung his 
c Wings, eſteeming thoſe Endeavours of SOCR 4+ 
* TES as Means which the Gods made uſe of for 
the Inſtruction and Preſervation of Youth. 80 
© that he began to think meanly of himſelf, and 
* admire SOCRATES, to be pleas'd with his Kind. 
e neſs, and to ſtand in awe of his Virtue.“ 
And afterward, © Tho' SocxaTEs had many and 
powerful Rivals, yet he {till prevail'd moſt with 
© ALCIBIADES, by reaſon of the Excellency 0 
© his Genius. His Diſcourſes maſter d him to 1 
q Degree, as not only to draw Tears from his Eyes, 
* but to change his very Soul. Yet ſometimes he 
* would abandon himſelf to Flatterers when they] 
propoſed to him Varieties of Pleaſure, and would 
* deſert SocxATES, who then would purſue him 
as if he had been a fugitive Slave. The Truth is 
ALCIBIADES deſpis'd all others, and did reve 
rence and ſtand in Awe of him alone. And ir 
the fame Manner as Iron which is ſoftned in tha 
Fire grows hard with the Cold, and all its PartY 
are clos' again; ſo as often as SOcR A TEs obſerv' 
AL cI BTA DES to be miſled by Luxury or Pride 
he reduc'd and corrected him by his Diſcourſes 
and made him humble and modeſt, by Mering 


d- 


ind 
11h 


him in how many Things he was deficient, and 
how very far from Perfection in Virtue,” — | 


who like ALCIBIADEsS, are turn'd off by Youth 
and Wealth and ſenſual Pleaſure from ſerious Re 


"hs 
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If the following Dialogue excite any of thoſe, 


leon, to conſider, whether as reaſonable Beings, 
prm'd for a rational Happineſs, Devotion may not 
juſtly claim their Choice and Application, and thu 
liſpoſe them to be devout, the Author will thin 9 
himſelf abundantly recompens d. ö 
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9 SocrartEs and ARISTODEMUS. 4 


F any are inclin'd to the Opinion with regard te 
| SOocRATES, which ſome, proceeding : on 
Conjectures, have maintain'd in Writing and 
Converſation; that he indeed  ſurpas'd all others i 
exciting Men to the Purſuit of Virtue, yet was un 
able to conduct them to it: Let them conſider not 
only his Diſcourſes with the Pretenders to univerſal 
Knowledge, whoſe Vanity he expos'd and mortified 
Aby proper Queſtions; but his Converſation alſo with 
his intimate Acquaintance, and then judge whethe 
it was from any Defett in him if his Diſcourſes were 
not very ſucceſsful. I ſhall firſt relate a Diſcourſe of 
us concerning a Deity, addreſs'd to ARIS TODE 
uus ſurnam'd the Little; obſerving him to neglect 
Peffering Sacrifices, or Prayers to the Gods, or the 
ſing Divination, and even to laugh at thole whe 
lid, he ask'd him one Day. [7 
Sock. ARISTODEMUS, are any of Mankind ad 
mr'd by you for their Wikdom? : 

AR Is T. Aſſuredly. „ 

Sock. Pray tell me their Names. 
Axis r. For Epick Poetry, I admire HoMER as 
he moſt excellent, for Dithyrambics MEL a n1P 
| en BG 


a 


to ſome deſigning Cauſe, and are not merely the I th 
aluable Ends, which would you aſcribe to Chance, 
and which to Deſig gs? ” 


| 


riprs, for Tragedy SOPROCLES, for Statuary Po- 
ILYCLETUS, and for Painting ZEUXEs. '' 8 


Sock. Aud what Artiſts think you moſt worthy Iſl © 

ur Admiration, thoſe who make Images void of f 

leaſon and a ſelf- moving Power? or thoſe who pro- 
ce living Forms, endow'd with Reaſon anda I 

ien hg ARE YN 

Ax 1s T. Thoſe Artiſts certainly who produce the J 

wing Forms; if indeed theſe owe their Production 1! 


f 
Sock. But of two Productions, the one of no ap- {2 
parent Uſe, the other manifeſtly adapted to the moſt to 


ARIS T. Tis reaſonable to aſcribe to Deſign, that A 


Which is manifeſtly uſeful. = 


1 


Sock. Don't you think the firſt Former of Ytan- W 
rind defign'd their Advantage, when he gave them pl: 


he ſeveral Senſes by which Objects are apprehen- ce 


fed, Eyes for Things viſible, and Ears for Sounds? ſp 
DE what Advantage would agreeable Scents hive] Dr 


deen to us, if Noftrils ſuited for their Reception hal] lil 
ot been given? And for the Pleaſures of the Taſte, ſhe 
ow could we ever have enjoy'd theſe, if the Tongue yo 
ad not been fitted to diſcern and reliſh them? Far- dor 
her, does it not appear to you wiſely provided. that 
Ince the Eye is of a delicate Make, tis guarded with 
he Eyelid drawn back when the Eye 1s uſed, and 
overing it in Sleep? How well does the Hair at the 
xtremity of the Eyelid keep out Duſt, and the 
yebrow by its Prominency prevent the Sweat o 
he Forehead from running into the Eye to its Hurt? 
ow wilely is the Ear formed to receive all ſorts of 
— % ET 
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doll; and not be 11 NR ris the Exctuſs 0 
„of others ! Are not the Fore-teeth of all Animals 
e fitted to cut of proper Portions of Food, and thei 
_ i Grinders to reduce it to a-converient Smallneſs' 
The Mouth, by yffich we take in the Food we like 
is fitly plac'd Fa beneath the Noſe and Eyes, t 
Ju*ges of its Goodneſs; and becauſe the Excre 
ment offends the Senſes, 'the Paſſage by which tit 
thrown off, is plac'd where it may ft affect them 
Cau you doubt whether theſe Effects bearing on the 
{ach evident Marks of Deſi in belong | to Chance, o 
to an intelligent Mind? 

 Ar1sT I own when 1 view them i in "x Lig ht 
ey pope ih the Effects of a wile and benevolen 
AR. 

Sock. And are hls leſs evi. ident kane of hi 
mn: Wiſdom or his Goodneſs? The ſtrong Inclinat ion im 
ml planted in Animals to propagate their Kind; the ten 
en- der Sollicitude in Mothers for preſerving their Off 
182 ſpring; that preſſing Love of Life, and violen 
wel Dread of Death in all Animals. Do not theſe lool 
nad like the Works of one who was willing the Rad 
ſte, J ſhould be continued? Let me farther ask you, don 
gel you think yourſelf poſſeſt of ſome Degree of Wi 
Far- dom? If Modeſty hinder your anſwering in the Af 
that firmative, I will anſwer for you; and can you thin 
vithl there is no Wiſdom beſides in the Univerſe? Do ye 
andi not obſerve that the {mall Portion of Earth, whig 
thel makes a Part of your Body, is taken from a vaſtl 

the larger Maſs; the Fluid Part froman immenſe Ocea 

of Fluids; and the ſmall Qnantities of the othe 

Elements which compoſe your Frame from he gre 

Funds of each, and can you think you got a Mn 

and Wiſdom luckily, — know not how, 7 
1 7 


> _' RT 
there was no Intelligence in Nature whence yon 
could have it? Or that thoſe vaſt and numberleſs 
[Portions of Matter, are mov'd, combin'd, or ſepa- 
"0 with ſuch perfect Regularity, by ? ignorant 
Als r. Why not? Since in all Effects of human 
Skill, I ſee the Artiſts who produce them, but I can 
no where fee thoſe wiſe Gods, to whom you aſcribe 
e, 0 oc 
Sock. Neither can you ſee your own Soul, which 
vet direcis and commands your Body. Muſt we 
therefore ſay, that your wiſeſt Actions do not pro- 
ceed from an Intelligence within, but are mere 
%%% ͤͤ 

Ak Is r. You miſtake me, my dear SOCRATES, I 
do not deſpiſe the Deity; I only think more honou- 
rably of him than to imagine he needs my Service. 
Sock. But muſt you not own, that by how much 
he greater his Dignity who is pleas'd to take care o 


A is r. True, and if I thought the Gods did really 
concern themſelves for the Happineſs of Mankind, 


hem due Honour. „„ 
Sock. And can you think they are not concern d 
or the Happineſs of Man, when they have made 


im alone of all Animals Ere&, which Poſture fits} 
im to command a larger Proſpect, better to con- 
emplate the Heavens, and beſt ſecures him from In- 


ries? Have they not alſo ha him with a Mouth, 
learing and Sight; and when other Animals have 
nly Feet, they have given him Hands, by which he 
rocures all the Conveniences of Life? Tho' the 


thers have Tongues as well as be, his alone is con- 


trivd 


Nees —ů — 


you, ſo much the more you ought to honour him? 


and attend to their Affairs, I would not fail to pay 


1 4 „ y , 


tiv d to form articulate Sounds, by which he! cait 
communicate his Thonghts to others: and whereas 


a- other Creatures are confin'd to particular Seaſons for 
it enjoying the Pleaſures of propagating the kind, Men 

are continually indulg'd them even to old Age. Nor 
n has the Deity confir*t his Care to the Body, but as 
in the greateſt Favour of all has plac'd within it a moſt 


excellent Spirit. No Animals, except Men, appre- 
hend the Grandeur and Beauty of the divine Works, 
ch] and thence riſe to the Knowledge of their Cauſe: 
ve Human Societies alone, of all the Tribes of living 
o- Creatures, approach the Deity by Worſhip. What 
re Wiſdom is equal to the Human for guarding againſt 
the Inconveniences of Life, Hunger, Thirſt, Cold, 
, IMor Heat; or for removing Diſeaſes, improving 
20-M Strength and Vigour ; for diſcovering new Truths, 
ce. Wor retaining what we have ſeen or heard or learnt? 
ch} Whence is it that you do not ſee the peculiar Favour 
of fot the Gods in the Superiority they have given Men 
n' above other Animals, among whom they appear a 
y ort of Gods, greatly pre-eminent in Body and 
nd, Mind? Had a human Mind been united to the Body 
ay an Ox, it could not have executed its Counſels; 
nor would Hands, deſtitute of a Mind to direct their 
nd Activity, have ſecur'd them a ſuperiour Happineſs 
ade Can yon then who have received both theſe Gifts, 
fits and of fo great Value from the Gods, believe them 
regardleſs of your Happineſs? What muſt they de 
to convince you of their Attention to your Welfare 
ARIS T. Send me conſtant Directions from Heaven 
lor the avoiding Evil and obtaining Good, - ſuch as 
ou boaſt to receive from them. DL 
the Sock. Are not you a Sharer in the Advantage of 
on-ſtboſe Counſels, which thro' Divination the Gods giv : 
A; 1 2 the 


— 


the People of Athen 2 Do they not ſpeak to you by 
hoſe Signs and Prodigies by which they ſignify their 
Pleaſure to the Grecian People, or to all Mankind? 
Are you alone excluded from the Benefit of thoſe 
Advices, and neglected by them? Think you the 
[Gods would have planted ſuch a Perſuaſion in our 
[Breaſts that we might expe Good or Evil from them 
at they were not really able to beſtow both? Or that 
Men from ſo long an Experience would not have diſ- 
lcover'd the Miſtake? Don't you ſee the wiſeſt and 
Imoſt antient Nations, and Cities the moſt religious 
land that Age of Life which is moſt diſtinguiſhed for 
Wiſdom, moſt remarkable alſo for Piet? | 
My good Friend, let your own Frame inſtruct yon. 
Does the Mind inhabiting your Body with Eaſe dif 
poſe and govern it? Should you not then conclude 
that the univerſal Mind with equal Eaſe governs anc 
actuates univerſal Nature? And not think that while 
your Eye can comprehend a large Proſpect, tis be 
rond the Capacity of the divine Eye to comprehend 
all Things; and that when you can at once conſide 
the Intereſts of the Athenians at home, in Egyrt 
and in Sicily, that the divine Wiſdom cannot at once 
be equal to the Affairs of the Univerſe. From Er 
perience you acquire a Knowledge of Mankind; b 
expreſſing a Concern for others Happineſs, you- di 
over who will be concern'd for yours; by conferring} _ 
Favours, you learn who will make a Return; an 
dy asking Advice know who are wiſe: make the like 
Experiment with the Gods, and you will ſoon be 
at a Certainty whether they will guide Mankind 
n Cafes that require a ſuperior Direction. Yo 


ill ſoon be convinced the Greatneſs of the divine 
ind is ſuch as to ſee at once all Things, hear al 
| | Things 


— 


Tx : 
Things, be preſent every where, and direct all the) 
Affairs of the World. 

"Tis clear to me that Sch ions, by Sic Diſs] 
courſes form'd his Acquaintance to an Abſtinenceh 
from all impious, unjuſt and baſe Actions, not only 
when they acted in publick, but when alone; con- 


rincing them that not one of their Actions elcapd 
the Notice of the Gods, 
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DIALOGUE 
[ÞzvoTION! 


se Ee ALctB1aDes. 
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7 0U ſeem of late, ALCIBIADES. 1 vou 
neglecting to attend the publick Offices of De}; 
votion, or careleſs Behaviour when preſen 
to think the Worſhip of the Deity, 2 tireſome, o 
uſeleſs Service. 
ALCIB. Your Con] ecture, SOCRATES, 1s prett 
right, I ſee no Reaſon for entertaining this great Be 
ing with an account of his Excellencies, which h 
knows already better than we can pretend to d 
Whatever others may talk of the Pleaſures of Daj 
ration, it appears to me all Enthuſiaſm; I find ni 
Pleaſure in it, nor do I ſee Advantage ariſing from iÞ 
Sock. *Tis certain the Deity as Omniſcient cany 
ot be pleas d with wy” W og: which does not 9 
| GC | ce 


1 
* from the Heart ; and being ſupremely bed 
md happy can require no Service which it is not as 
Huch our Advantage as Duty to render: ſhall we in- 
uire then whether Devotion be Ty: founded in 
Reaſon, and productive of Happineſs? 
W ALc1B. Agreed, The Subject is of Importance, 
| nd we have Leiſure for the Inquiry, + 
| SOCR. To prevent ſecking we know not what, 
et us firſt ſettle the meaning of the Term. By De- 
botion then I underſtand from Men, with regard to 
GOD, Veneration, Gratitude, Dependence, and a 
Fady Submiſſion to his Will. expreſt by proper A- 
tions, and on all proper Occaſions, ſo as to render 
Ihe Tomper of Mind ariſing from thoſe Actions ha- 
__ 
| ALC18B. I hives no Objeftion againſt your Account 
1 the Thing, Proceed, 


er. I. 


SOCRATES. 


neſs, and the moſt comprehenſi ve and uner- 
ring Wiſdom, to be Perfections belonging 1 to 
he firſt Cauſe ? 

AL CIE. Ido. 

Sock. You believe him ever preſent and atten: 
ive to human Affairs? 

# ALC1B. Let me ſee it provd, 

| Sock. *Tis eaſily done. Can a Being act where 
t is nt? 

| ALCIB. It cannot. 

Sock. It God then continually act 3 us, rol 
| | WI 


0 U believe Almighty Power, infinite Good. 


Tad frond - ot © 


ka nr 


od 
er- 
to 


en- 


ere 


you 
Will 


will allow him to be preſents; and if he exert hi 


Men. Nothing but Matter and Motion. 


( 1 9 


Perfections for the good of Mankind, you will allow 
him attentive to human Affair? |ÞþF 
_ ALc1s. Yes. But ſhow me the Deity thus acting 
I can ſee no intelligent Caufe in the World befſidef 


Sock. Tho' you cannot ſee the human Mind 
you conclude it to reſide in the Body by its Effect 
A wiſe Diſcourſe, a benevolent Action, convince 
you that the Tongue is guided by Reaſon, and the 
Hand mov'd by a benevolent Principle. And wherey 
ver Effects which in all other Caſes we ſhould aſcribi 
to Wildom, Power, or Goodneſs, are conſtantly ant 
regularly produc'd by Beings void of Thought, ang 
a Power of Motion, you conclude they mult be co 
ducted by a Mind poſſeſt of theſe Qualities? 
 ALc1B. I cannot avoid this Concluſion. 
Sock. The Fire that warms you knows nothin 
of its Serviceableneſs for this Purpoſe, no more doe 
that Huge Globe of Fire in the Heavens we call th, 
Sun: the Life and Happineſs of all Animals depen 
on its Influence, and theſe on its right Situation 
and muſt not its Place be appointed, its Courſe di 
reed, and its Beams darted by Almighty Wiſdon 
and Goodneſs ; which hinder its ever wandering i 
the immenſe Spaces of the Heavens ſo as to leave 1 
in diſconſolate Cold and Darkneſs, or coming fl 
near as to burn us up? Muſt not the Being that 18 
lightens and warms us by the Sun, raiſes Vapour 
brings forth and ripens the Fruits, and is thus ev 
acting around us for our Benefit, be ever preſent ? T. 
Earth in itſelf is a ſenſeleſs motionleſs Maſs, and vo 
of all Connſel ; yet proper Parts of it are continud 
ly rais'd thro' the ſmall Pipes that compoſe the Bodi 
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pf Plants and Trees, contribute to their Growth, open 
and ſhine in Bloſſoms and Leaves, and ſwell and 
tharden into Fruit. What human Skill from Earth 
and Water could produce ſo vaſt a Variety of beau- 
tiful and agreeable Fruits? Muſt not the Being who 
thus continually exerts his Wiſdom and Goodneſs 
around us for our Advantage, be own'd ever preſent 
and concern'd for our Welfare? wy 1 


Clearly apprehended as now.  _ 155 

Sock. Tis a Truth you cannot too firmly believe. 
Think how many reaſonable Beings; indow'd with 
great mental Excellencies, and cloath'd with Bodies in 
hoſe Frame appear exquiſite Skill and Goodneſs; are 
ontinually form'd and brought into the World, 
Parents cannot claim the Honour of being the Au- 
hors of theſe Effects. They know not when, nor 
ow the Bodies of their Children are fram'd ; they 
ire conſcious to no ſuch Power as forming a Mind, 
rhoſe Nature is unknown to them. What clearer 
roofs of his Preſence and Goodneſs can the Deity 


uman Race ever acting in and around us, and deſi- 

ous of our Happineſs, to whom he gives continually 

ile, Breath, and all Things? th 
. 


ALCIBIADES. 


Ou n his Preſence and Energy as the Author and 


Preſerver of Nature, but not as the moral Go- 
vernor of the Worlds 335 
SocR. This is no leſs eaſily provid, You allow : 
2 2 : ES 
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| ALC1sB. I confeſs his Preſence which I never ſo 


give? Muſt you not confeſs the great Parent of the 
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Difference in Actions? Muſt not a wiſe and good 
Being be differently affected towards Gratitude, and 
Ingratitude, Humanity and Cruelty, Fidelity and 
Perfidiouſneſs, Temperance and Intemperance? 
0 t TEE — 
s Sock. Will not a wiſe and good Parent love moſt 
at a Child who is grateful, modeſt, benevolent, diligent, 
and temperate? Muſt he not be diſpleas'd with an 
ſo ungrateful, im pudent, ſpiteful, lazy, and intempe- 
rate one, who, inſtead of cultivating the Peace off 
76, the Family, diſturbs and ruins it, and fills all with 
th WY Diſorder, Strife, and Injuries ? And can the infinite- 
in ly wiſe and good Parent of Mankind be indifferent 
re © to their Conduct which he continually beholds? 
T. , ¼ CG >: ; 
Sock. Muſt not the ſame wiſe Goodneſs that pre- 
par'd the Sun. to inlighten and warm us, be con- 
cern'd for the Practice of Temperance, Righteouſneſs 
and Mercy among Men, which to ſay the leaſt are 
as neceſſary to their Happineſs, as the Light and 
Heat of the Sun? Muſt he not be pleas'd with thoſe 
Jof his Offspring whom he obſerves falling in with his 
Deſigns, and promoting the common Welfare of hit 
Children; and be offended with thoſe who counter 
act him? Can he; whoſe perfect Wiſdom is atten 
ded with equal Power, fail of acting towards his 
Creatures and Children agreeably to their different 
moral Behaviour ? Can he fail of making the goo 
happy and the vicious miſerable in proportion t 
Itheir Deſerts; can he be otherwiſe than the Mora 
and Governor of the World? BE: 
 Go-El Arcis. As Modeſty, Juſtice, Gratitude, Bene 
volence, Pity, and the like Virtues, contribute te 
ow a the Happineſs of Society; and in private Perſons 
Dit: — — Tempe 


—— — 


Temperance, Induſtry, and well-govern'd Paſſions 
to the Health of the Body, and the Tranquillity of 
| the Mind; I grant the Deity being a moſt wiſe and 
good Parent and Governour muſt be concern'd that 
| theſe Virtnes be practiſed by Mankind, and be dif- 
ferently affected towards them as theſe Virtues are, 
or are not practiſed by them. But after all what 
| Neceility is there for Devotion? The Deity fully 
[knows his own Perfections, and his Senſe of them 

cannot be rais'd by our Praifes. And as he knows 
what 1s beſt he will certainly do it whether we ask 


* 


him, or not. ; 
SECT. I, 
ders 
Burr ſuppoſing it beſt that th humble and de. 
ont Petitioner ſhould be happy and obtain 


his Requeſt, and the Neglecter of the Deity, I. 


the unasking Dependent be in Return neglected, and 
ſtill want what he will not ſuppliantly intreat from 
the divine Bounty; where then is your Objection? 
And this is the plain Truth of the Caſe, Is not Ve- 
neration due to eminent Merit in Men, an honoura- 
ble Senſe of it on our Minds, a Concern to be ap- 
prov'd by thoſe poſſeſs'd of it, and to avoid what- 
ever might juſtly draw on us their Cenſure? Are not 
the Wiſe and Good, when preſent, to be treated 
with Marks of Reſpect? Is not this a Debt we owe 
to the ſe Qualities wherever we ſee them in others in 
an excelling Degree, and a Means of cheriſhing 
them in ourſelves? And does not he who fails of 


ex- 


1 5 
expreſſing a proper Regard to the Preſence of emi- 
nent Merit ſhow a culpable Inſenſibility. 


y 
ö 
Ar cl B. It ſeems ſo. F N 
Sock. Is not a Reſpect due to Parents when pre- 
a 


ſent eſpecially it diftinguiſh'd by Prudence and 
Goodneſs e 1 95 i 0a yo ol of 
ALc1s. There is. 3 ey 
at i Sock. And is there not an habitual <a 
ly MW due to the great Parent of the human Race, to the} 
my ſupreme Wiſdom and Goodneſs ever ſurrounding us? 
VS Ought we not to own him preſent by a direct Regard, | 
sk a correſpondent Awe, Eſteem, and Delight, by a 
Concern to avoid whatever may diſpleaſe him, and 
to praiſe what may ſecure us his Approbation? 
ALC1B. But we cannot always think of God, we 
muſt then be inattentive to every other Object and 
S__ ĩ ĩͤ 8 5 
EH. Sock. I grant it. Yet is there no Medium be- 
de- tween always thinking of his Preſence, and never 
aint attending to it? Could we without neglecting other 
ty, important Affairs ever keep him in View, would it 
andi not be greatly adventageous to ſuppreſs every vici- 
ous Emotion, and excite to every Virtue? But granting 
one this beyond our Power; ſhould we not at leaſt attend 
Ve; to his Preſence to ſuch a Degree as may prevent a 
ara-Ytotal Forgetfulneſs of him, and maintain in our 
P-EMinds a governing Concern to pleaſe him? 
AL CIE. But how is this to be done? 
SOCR. What ſtrikes not our Senſes we can only 
preſent to our Minds by Meditation. Would you 
preſerve an Affection to an abſent Friend, you muſtf 
11 Woften think of him? Would you preſerve a Conſci- 
hinggouſneſs of an inviſible Deity? you muſt frequentl 
think of his Preſence, and trace his bation in 
25 | | their 
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I their Effects around you, think of him fo often as to 
render your Veneration habitual. The recollecting 
then and acknowledging his Perfections, and his 
[Works, and thus exciting an anſwerable Veneration 
for his boundleſs Wiſdom, Greatneſs, and Love, ever 
ſurrounding us, which is one Part of Devotion, is 
highly reaſonable. *Tis no other than behaving to 
| | | 
an ever preſent GOD as ever preſent, And on the 
contrary to live forgetful of him, inſenſible to his 
I Preſence, and unconcern'd whether he approve or 
[condemn us, is, in Effect, to deny his Preſence, and 
J 

5 A LCIB, This is too evident to be diſputed : Pro- 


e 


ou allow'd Gratitude to be a Virtue, the 
greater the Favours, the greater the Obliga- 
tions to Gratitude, and the greater the Crime 

of Ingratitude. Can there be Favours greater than 
thoſe the Deity has conferr'd on Men? Did not his 
free Bounty give us to be, make us capable ol 
Thought, Action, and Enjoyment, of the Pleaſures 
dof Senſe, and Imagination, of Knowledge and Vir- 
ve? Are not all our Capacities of Good, and every 


World alſo, and with the ſame unchanging Goodneſs 
continues the Reaſon of our Minds, the Health and 
Vigour of our Bodies, the Influence of the Sun, the 
Fruittulneſs of the Earth, and the Life of all Crea- 
tures; which without their Knowledge or Concur- 

| | „„ Ss ny, rence 


Object of Enjoyment, his Gifts, who form'd the 


| 1 e | 
rence you ſee maintain'd in a manner that evidences 
the-higheit Wiſdom ?- Is there Goodneſs equal to this 
Are we not under conſtant Obligations for his cond 
{tant Energy ? Is not conſtant Gratitude due to ſuch 
a Benefactor, a warm Senſe of his Goodneſs and our 
Obligations, and a Diſpoſition to make any Returns 
that are in our Power? „„ „ 
ALCIB. As I owe every Thing to God, and am 
continually indebted to his Bounty, it is fit I be 
. oo oi TT 4 008 
Sock. Is not Praiſe or a thankful Enumeration of 
-0- © his Benefits, a natural Expreſſion of Gratitude, and 
a means to cheriſh it? Does it not appear fit that you 
do what on your Part is neceſſary to frame you to 4 
grateful Temper, and keep up a lively Senſe of hit 
Goodneſs; and when the Deity has retir'd behind ſe 
cond Cauſes, that our Regard to him and Gratitudd 
tor his Favours might be a Virtue, and the matte 
of our Choice, ought you not by intenſe Meditatioz 
to pierce the Veil, and to adore the great Source 9 
all Good, ever flowing, and, tho” infinitely diffuſive 
never to deen 
ALc1s. I own this reaſonable. _ 
Sock. Since the Deity has thus wiſely retir'd be 
hind fecond Cauſes, and objects of Senſe ſtrike mo 
powerfully, and eaſily ingage the Attention, is 1 
not fit you ſtrive to ſurmount thoſe leſſer Difficultie 
which oppoſe - your riſing to a becoming Gratitud 
and practiſe that Retirement, Meditation, and Praiſe 
hich are the proper Means of cheriſhing this grate 
ul Temper, or natural Expreſſions of it? 
ALE1E. You allow'd this Gratitude could not co 
tantly employ our Thonghts and Affections: whe 
eaſons would you peculiarly recommend for it? 


} 
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Sock. Befides Seaſons diſtinguiſh'd by extraordi- 
mary Inſtances of Goodneſs, the End in other Cafes 
muſt regulate the Means. As we are obliged to make a 
terateful Diſpoſition to an infinite Friend and conſtant 
Benefactor habitual, we are obligd to repeat the 
[Thoughts and Actions proper to expreſs or cheriſh 
this Diſpoſition, as often as we e to this 
End. Iwo Seaſons ſeem peculiarly pointed out by 
Nature. The Morning when we riſe a-new to Life 
and Action and Enjoy ment; to behold and poſſefs a- 
mew the Effects of the divine Bounty. This remar- 
Kable Renewal of the divine Favours demands a 
more expreſs Gratitude; and, before we enter on 
Action and the World, is fitted deeply to impreſs our 
Minds, and ingage us to an anſwerable Behaviour, 
And what more natural than at the Clofe of the Day, 
before we quit, as it were, the World, and for a 
Time ceaſe from its Buſineſs and Pleaſures, to review 
he Goodneſs of our Creator throughout) the Day, 
and fall down before him in thankful Acknowledge 
3 of his conſtant Goodnefs, and increaſing Boun 
ties? 4 we 


a 
Ale 18 IADES, 


H Us far Devotion appears reaſonable. Vene 
| ration and Praiſe of infinite Greatneſs and 
1 . Goodneſs ever preſent and ever active. B 
dvhat need of Prayer to a God who knows our Wants 
as if abſolute Goodneſs needed to be 1mportuned, d 
merring Wiſdom directed? 
Sock. Tis granted the divine Wiſdom wants 8 
Alg 


mation from us, nor the divine Goodneſs to be ſo 
licited; but if there be a Temper of Mind that bet 
ter qualifies for receiving Favours than the contrary 
and Prayer be a natural Expreſſion of this Tempe 


 -Atc1B. Name that peculiar Temper, . _ 


ous Acknowledgments to God that we are ſubje& 
many Wants which he alone ſupplies, and an earn 


| qualify. us for his Favour. Are not conſtant af 
theſe Favours? Would not the Neglect of ſuch 


him, and he ſupplies us? And then, it Experien 
be conſulted, you'll find this Suppliant addreſſing 


4 


and increaſe it, you will own it a reaſonable Condi 
tion of receiving the Bounties of Heaven. 


| 
Sock. An habitual Senſe of our Dependance 
the Deity, and our Obligations to him for ever 
Good we poſleſs, and a Coneern to practiſe what ma 


intreating him to give us what 1s beſt, eſpecial 
Wiſdom and Virtue, natural Expreſſions of a Sei 
of our Wants, and his Bounty, and of our Value & 


plications be in effect denying that we depend 


Deity to cheriſh a Senſe of our conſtant Obligatio 
and a Concern to practiſe what evidences a grate] 
Mind, and qualifies - for his Favour; and to 

whatever would involve us in the Guilt of the gre 
eſt Ingratitude to the greateſt Benefactor. If 
with. Earneſtneſs requeſt from God thoſe greal 
Bleſſings, Wiſdom and Virtue, will not this ext 
and encourage us to do what may ſhow our real 
lue for theſe Bleſſings? To try every Method in h 
Power to obtain them ? And on the contrary, if, 
do not ſeriouſty ask what we want, we (hall 6 
ceaſe to praiſe his Goodnefs for the Supply, andf 
ſtead of aſcribing all to his Bounty, be apt to 7 
every Thing we enjoy 5 the neceſſary Effect o 0 


Seo 
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„ 
by whom continued we heed not. Can this grate- 
ul Dependance on an inviſible God, and Concern to 
Pleaſe him be otherwiſe preſerved amidſt ſenſible 
Objects, and in a World where we ſee only ſecond 
Cauſes? And ought we not thus to own the Truth 
jof Things, the divine Bounty continally ſupplying 
Jus, and our abſolute Dependance and increaſing Obli- 
V 5 a cr as 


e 
AI cIBTIA DES. 


KT7 HAT you ſay has a great Appearance of 
IVV Reaſon, and I will conſider it. What was 
| the other Part of Devotion you mentioned? 
| Sock. A Diſpoſition to do whatever God requires, 
hether ſubmitting chearfuly to his Appointments, 
pr practiſing what is right and good, and in our Sta- 
tions promoting the publick Happineſs, from a Con- 
biction of its Agreeableneſs to him, whom we are a- 
dove all obliged to pleaſe, This is eaſily prov'd to be 
ſeaſonable, and ariſes from the aforementioned Affe- 
ſtions made habitual. It the ſupreme Wiſdom and 
Foodneſs, whoſe Property we are, diſpoſe all Events, 
they cannot fail of being directed to the beſt Ends, 
{nd in Duty and Intereſt we are obliged to a chear- 
l Submiſſion. Whatever Part is aſlign'd ns, whe- 
Uher a patient Virtue conflicting with and approv'd 
10 Evits and Oppoſition ; or Moderation amidſt Pro- 
erity, a Contempt of bodily Pleaſures, and an 
tive Benevolence: We have only to act our Parts 
ell, aſſur'd that as this is now beſt for the whole, 
5 1 | == we 


natural Courſe of Things, by whom appointed, and 


we ſhall find it alſo (in the End at leaſt) to be beſt 
for us. And then a warm Convidtion that we owel 
every Good to the divine Munificence, and are in- 
debted for innumerable Favours, neceſſarily kindles 
in an ingenuous Mind a ſtrong Deſire to make every 
acceptable Return, ſatisfies him intirely of his Claim 
to Obedience to whom he owes every Power and Ob- 
ject of Enjoyment, and carries him to a zealous E 
mitation of the divine Perfections in doing Good, 
and thus gives him the nobleſt Joys in conſcious 
Gratitude, and a Communication of Happineſs. 


C on Pre ed ts 
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d? H AVE you any other Parts of Devotion you 
would recommend as reaſon able 
Sock. There only remains a penitent Ac- 
ta- knowledgment of our Offences, and an earneſt Sup 
n- plication of the divine Forgiveneſs, and Afiſtance 
a- in order to our acting better. As God is gracious and 
be com paſſionate, and we too frequently offend, tis a 
fle- it Acknowledgement of his Mercy to implore it 
ind and of our deſerving his Diſpleaſure to confeſs be- 
ats, fore him our Offences. TheRecolle&ion and Con 
10s, I feſſion of theſe, as in the Preſence of the beſt of 
-ar- | Beings, and with a View to obtain from his Merc) 
he-Ithe Remiſſion of them, as it is but owning the Truth 
d of Things, the divine Lenity, and our Viciouſneſs, 
Pro-Fflo it has the happieſt Influence to increaſe the inge 
an Jnuous Shame and Sorrow from the Apprehenſion of 
arts his paſt Goodneſs whom we have oftended, and hi 
ole, Readineſs yet to forgive; and to confirm alſo on 
we Re 


Reſolutions to behave more worthy his Goodneſs, 
and the noble Nature and Capacities he has granted 
bs. Every one judges the inſenſible and obſtinate 
Offender an improper Subject of Mercy. And it a 
Senſe of ourFaults, and a Diſpoſition to amend them, 
de a neceſſary Qualification for recovering the Fa- 
Eyour of a wiſe and good Sovereign, a humble Con- 
eſſion of our Offences, and an earneſt intreating 
the divine Mercy are neceſſary, being the natural 
[Expreſſions of a penitent Diſpoſition, and the like- 
heft Method to render it effectual to a better Conduct. 
As to Prayer for divine Influences to dire&, excite, 
and ſucceed us in the Paths of Virtue, this is a pro- 
per Acknowledgment that we need a ſuperiour Alliſt- 
ant and Guide; and that the Deity, the perfect Pat 
tern and great Lover of Virtue and Goodneſs, is de 
lighted and ever ready to promote in his Creatures 
I know your Opinion of my Virtue, and you have 
0 heurd me profeſs my Obligations to a ſuperioul 


SECT. ix. 
ALCIBIADES. 


I dear SOCRATES, you have mightily alter 
Y 4 ed my View of Things. I not only begi 
do ſee Devotion to be reaſonable, but the no 
bleſt Part of a reaſonable Conduct. ; 
Sock. You ſee then the Weakneſs of your C 
jection againſt Prayer, that God will do what is be 
whether we pray or not. For if it be belt, that th 
L grateful, the dependant, the reſigned, obedient, an 
good, be made happy by a preſiding Deity, tis be 
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to be devout; this being the only Way to expreſs o 


cheriſh thoſe Difpoſitions We might as well break 
the Laws under a wiſe and good Magiſtrate, and fa 
{uch a Governour would do what was beſt however we 
behaved, and then find it, to our Convict ion, bef 
for the Community and for ourſelves that offending 
we ſhould ſuffer in order to Amendment, tho” 3 
had been much better for us never to have offended 
_ ALe18. You have thorowly ſatisfied me of th 
Reaſonableneſs of Devotion; I am convinced that 
conſtant Veneration, Love, and Gratitude, becom 
me toward an ever prefent, Almighty, moſt wi 
and good GOD, my greateſt Friend and Benefacto 
with a deep Senſe of Offences againſt him, and h 
compaſſionate Forgiveneſs: that as I would ad trul 
and reaſonably, and value his Favour, I am conces 
ned to cheriſh thoſe Diſpoſitions, and render thez 


as conſtant as his Goodneſs and my Dependance 


and that a folemn owning by Prayer and Praiſe ever 
Morning and Evening the divine Perfections an 
Benefits, are fit Inſtances and Expreſſions of th 
devout Temper, and by a natural Influence rende 
it habitual, ----- But there is an Objection yet behing 
If it be reaſonable; yet how is it pleaſant, or hay 
can I think it fo, who never experienced Pleaſur 
8 ee e 


JJ SOCRATES... 


I 
i 


[TY OES not Pleaſure ariſe from Actions ſuitable 
to the Nature of the Being; and muſt not 
WK realonible Actions give Pleaſure to a reaſo- 
Mable Being? - | © EE LN 
| ALC18B, It ſeems ſo. 
tion of Truth, which riſes according to the Gran- 
eur or Beauty of the Object known and contem- 
plated ? And is there an Object more grand or beau- 
tiful, than an infinite Mind actuating and governing 
that Immenſity of Beings we call the Univerſe, at- 
tending at the ſame Time to an infinite Variety of 
Zreatures and Actions, filling an infinite Variety of 
apacities for Good, directing all Events with the 
kindeſt Purpoſes of his Creatures Happineſs, and 
ver diffuſive of Good, without a Poſhbility of being 
yearied or exhauſted to Eternity? What Grandeur 
and Beauty appears in the Frame of the World, and 
its {ſeveral Parts; what Wiſdom in the continual 
Production of ſuch an mexhauſtible Variety of Beau- 
ty, Lite, and Good from formleſs Matter; mov'd in 
WObedience to a few ſimple Laws! Had not the Study 
bf Nature ſuch Charms for Anaxagoras, that he chear- 
ully quitted a large Eſtate, and all the Pleaſures it 
Pould miniſter, yea his Friends and Country, the 
ore.freely to proſecnte and enjoy the Pleaſures of 
ontemplating and admiring the innumerable In- 
ances of the divine Wiſdom in the natural World? 


SECT 


| Sock. Is there not a Pleaſure in the Contempla- 


Ving what js morally beautiful? The wiſe, the! 


Health and Life for his Country's Good, ever watch} 
ful. tor its Security, ſurmounting Labours, Oppoſſ 
tion, and Ingratitude in the Purfuit, and ever firm 
benevolent, diſintereſted, and compaſſionate! With 
what Delight do we contemplate; admire, and 1 


our Poets on the Stage? And muſt there not reſuf 
the higheſt Pleaſure from contemplating the infinit 


Creature capable of receiving Good from him, . thi 


ES 


JS there not a, Beauty in Characters, and an ex 
quiſite Pleaſure in conſidering, admiring and lo 


brave, the generous, Patriot, Prodigal of his Eaſeb 


o we contemplate, ad! 1d 10 
this Character, tho' fictitious, when well drawn b 


\ 


Original of Life, Perfection, and Happineſs, a G0 
infinitely Bene ficent, who neglects not the meane 


| 


copliznt Preſeryer and Governour of all Thin 
e Go 
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15 Proof againſt Oppoſition and I. 
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ALcts. I am aſham'd to have own'd I ny 
warm'd me. 


23 41 
Sock. Is there not a Pleaſure in Gratitude, 


Pleaſures ariſe from acknowledging the greateſt Obli- 
gations to the moſt perfect Goodneſs; from contem- 


plating the infinite Happineſs of the Deity ſpring: 
C 


ing from boundleſs Perfection, and the Conſciouſneſs 
of infinite Communications of Good? What a firm 
| Tranquillity and folid Joy muſt it give, when we! 
think of the Folly, Inconſtancy, and Viciouſneſs of 

Mankind, the Uncertainty of ſecond Cauſes, and 
the Precariouſneſs of all external Felicity, to reflect 
on ourſelves as ever encompaſs'd by Almighty Wiſ-| 
dom and Goodneſs, as ever under the Care of our 
beſt Friend, the unchangeable Lover of Virtue, to 
whoſe Favour we maycontinually commend ourſelves, 
t yet more, and from whom Virtue, however treated 
by thoughtleſs Mortals, ſhall receive a Reward great 
Jas his Munificence, and as certain in the Event, as it 
is true in Theory, that Goodneſs is a proper Object 
Jof Approbation to a moſt wiſe and good Governour? 
8 Have you never experienc'd the Pleaſure ariſing from 
the Conſciouſneſs of having preferred ſteddily what 
Vis right and good againſt Inclination and Example; 
Hand what a heightning muſt it give to the Joy to re- 
gard the ſupreme Wiſdom and Goodneſs as ſmiling 
Lon our Endeavours, accepting and aiding the gene- 
rous Effort, concern'd for our Succeſs, and delighted} 2 © 
in it, and directing all the Events not in our Power kn 
din a Train moſt favourable to our Integrity? -- 
F ALC1B. You pauſe --- fear not leaſt my Attention wil 
tire. The Subject is new, great, and engaging. 
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SECT, at 


SOCRATES, 


T AVE I raisd your Curioſity? I will leave it 
H to Experience fully to gratify the Deſire, 
when I have put you on reflecting upon that] 
Ambition which is natural to all noble Minds: the 
Deſire of being converſant with the wiſe and great 
and approv'd by them; to have a free Acceſs to the 
Court of the great King of Ferſia, to bediſtinguiſh'd 
by his Regards, and ſhare his Connſels, what a tu 
multuous Pleaſure does this excite in a youthful 
Breaſt, and what an Elevation does it give the Mind! 
And is there leſs to raiſe and gratify the noble Paſhon| 
in a free Acceſs to the Monarch of the Univerſe, ig 
being allow'd to addreſs him with Aſſurance for th 
Supply of every good, and for Security from every 
Evil, in being admitted as Partners in his Deſigns 1 
governing the World, and in a Conſciouſneſs of ac 
ceptably concurring with him in the promoting Vary 
tue and Happineſs among his Creatures? What Dig 
nity does it give the human Character to be allowed 
a conſtant Acceſs to the Court of Heaven, and 9 
know our Applications to the great King pleaſing an- 
ſucceſsful? I will only farther mention, what yo 
will perhaps be ſurpriſed to hear me ſpeak of, th 
Pleaſures of Repentance. *Tis confeſs'd to be thi 
leaſt pleaſing Part of Devotion, and as a Remed)| 
ought not indeed to be too pleaſing, leſt we light} 
renew the Occaſions of it; yet is it not wholly voi 
of Pleaſure. The Meltings of a filial Sorrow 10 
Diſobedience to the beſt of Parents are approv'd 0 

eee Reaſq 


T 

eaſon, and natural to the Mind in ſuch a State, and 

therefore pleaſing. What ingenuous Heart but is 

more delighted in venting before a torgiving GOD 

ts pious Sorrows for paſt Failures, than it could be 

n ſullen Ingratitude, and obſtinate Diſobedience? 

AL cIB. There is a reſiſtleſs Evidence, my dear 

do c RATES, in what you ſay, and a mighty Ener- 

y. The Subject fires you, and gives a Dignity to 

your Charecter, I never till now apprehended. TI 1 
ave myſelf caught ſomewhat of the divine Enthn- 
iaſm, and long for more yet paſt Experience diſ- 
ourages me. Dovotion has been tireſome and taſte. M 
eſs, and may again. Will you help me to find out 
ind remove what has hindred my being delighted 
In Actions moſt reaſonable, excellent, and fitted to MF 
give the nobleſt Pleaſures? F wen 


EG TC. XIII. 


0ST willingly ---- have you not enjoy'd great | 
. Pleaſure in theStudy of Mathematical Truths? 
SLE TR. OE 7 
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Hour Attention, to trace out hidden Truths, and dil- 
tover their Evidence and Beauty? | 
eis Id. 1 - 
Sock. Did you not find it impoſſible to be atten- 
tive, and enjoy the Pleaſure when poſleſs'd by any 
ſtrong Paſſion? While Ambition, Love, or Intereſt 
I'd your Mind? Was it not neceſlary firſt to clear 
yourſelf from theſe, the Impreſſion of external Ob 
jects, and the Hurry of violent Paſſions ? 
lc. Certunly Sock 


f 
1 
| 
c 
; 
| Soc. Did you not find it difficult at firſt to fix 7 
0 
0 
b 
a 
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Soc. A the great Object of Devotion is remote 
from Senſe; and only to be diſcerned with Clearnefs 
by an attentive Mind; is it not plain, Retirement, à 
Diſingagenſent from ſenſible Objects, and turbulent 
Paſſions, muſt be neceſſary to enjoy its Pleaſures? 
ALB. This appears reaſon able. 
Sock. You are delighted with my Company, but 


is it always pleaſing ? Have I not met you at Seaſons 
[ when you would have gladly ſhun'd me? After 
- E Debauch, or an extravagant Sally of Paſhon, have 
- you not been uneaſy at my Preſence, or kept out o 


Sight? Yow- bluſh --- I expect no Anſwer. Would 
it wn have your Thoughts with Pleaſure return to thi 
g Contemplation and Acknowledgment of the Deity 
to | you muſt be careful ſo to demean as to have no Rea 
a on to fear his Preſence. Would you be delighte 
with the ſupreme Wiſdom and Goodneſs, you mul 
be wiſe and good yourſelf, Would you chearful] 
depend on the preat Governour of the World, an 
rejoice in his Preſence and Protection, you muſt re 
der yourſelf fit for his Favour by an Obedience to h 


eat Y Will, and an Imitation of his Perfections, and hay 
hs? no Deligns unfit to be ſucceeded by infinite Wiſdo 


and Goodneſs. I would have mention'd too that t 
Mind muſt be clear'd from all wreng and ſuperſtit 
ous Conceptions of GOD, as Tyrannical or Cap 
cious, delighting in the Miſery of his Creatures, 
be ſooth'd with Flatteries, or coſtly Sacrifices, 
ten- approving any Thing beſides true Goodneſs, a Vener 
any tion of his Perfections, and a Conformity to him 
ercitY the Love and Practice of what is excellent ---- b 
ear your good Senſe renders the inculcating this ſupe 
Ob- fluous. F 5 
5 ALCT 


0 


| fix 
fo 


Aci. You have convinced me that as the Con- 
emplation and Love of Truth and Goodneſs produce 
he nobleſt Pleaſure, ſo Devotion muſt be pleaſing. 
ou have pointed out the Hindrances to the enjoying 
hoſe Pleaſures, which 1t concerns me to remove, 
br thus far your Reaſoning appears ſtrong and con- 


8. E C T. XV. 
80 CRATE 8. 


ND can you then doubt whether a Diſpoſition 
A fo reaſonable, and productive of ſuch ſolid 
loys in its Exerciſe be advantageons? If Ve- 
heration, Gratitude, and Reſignation to the ſupreme 
oodneſs ever preſent be ſo reaſonable, and excellent, 
and the contrary Temper ſo baſe and guilty, can it 
de a Queſtion whether the all wiſe GOD who go- 
erns the World makes a Difference in his Admini- 
trations in Favour of the Devout? As all Cauſes 
and Events depend abſolutely upon him, and both 
hyſical Cauſes and human Minds are under his con-: 
tant Guidance, and he ever knows what 1s beſt, muſt 
je not order all Things for the beſt to the Pious and F 
Good ? For theſe two Qualities are inſeparable, a ff 
real Veneration and Love of the ſupreme Goodneſs, 1 4 
and an Imitation in proportion to our Abilities. Muſt fe 
not the ſuperintending Deity keep far from him, I «, 
What would injure his Virtue and true Felicity, and ge 
give every external Good, that upon the whole would P 
e really ſuch to him? Muſt he not by his ſecret In- 
piration direct him in the Conduct of Life, where 
human Prudence fails, and divert him from + ir 
f | ' „ 


| and Purfuits that would be miſchievous? Muſt not 
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the all-wiſe and moſt beneficent Monarch of the 
World act thus towards his favourite Subjects and 
faithful Servants? Muſt not his perfect Wiſdom ſup 
ply the neceſſary Imperfection of theirs, his Bounty 
their Wants, and his Almighty Power be their ſure 
Defence from every threatning Evil, or carry them 
with Advantage thro? it? Can theſe Perfections be 
unactive in favour of their proper Objects? And mult 
not the Deity, diſpleas'd with Impiety and Ingrati- 
tude, follow the Guilty in theſe with proper Tokens 
of his Diſpleaſure, leave them to the deceitful Con 
duct of their Pride and Paſſions, often fruſtrate thei 
Schemes, or curſe them even by Succeſs? Mult not 
every Event as directed by the Deity iſſue in favour 
of the Pious, and for Chaſtiſement or Ruin to the 
Neglecters of the Deity, and the Profanee? 


SECT. XV. 
©... "BCT IADES: 


T HIS Reaſoning is to Appearance demonſtra 
1 tive, and if we regard only the allowed Per 
fections of the ſupreme Mind cannot be with 
ſtood. But in ſpite of this is not Fact againſt you 
Are not Appearances in the moral World widely dif 
ferent from thoſe which your Notions of the Deity 
and his Providence would lead us to expect? Where 
do we ſee him interpoſing for the Proſperity of the 
Pious, and where are thoſe happy Effects of Devoti 
on, we might count upon? Is not my Friend 80 
CRATES, who recommends and practiſes it in Cu 
cumſtances, as mean and ftrait as the moſt profane 


4 þ Rb» 

Do we not often behold the impious proſper, . and 
even their Impiety the Means of their Proſperity ? 
And where then is the Reaſon or Advantage of paying 
Four Court to a Sov'reign, who ſeems to make no Dif- 
[derence between thoſe who regard, and thoſe who 
Sock. What you urge is plauſible; yet, I believe, 
on a nearer Examination, the Difficulty will. vaniſh. 
Are we certain that all whom we efteem pious and 
unfortunate are really ſo, that their Piety is genu- 
ine, or they unhappy more than in Appearance? May 


which require the Diſpleaſure and the Chaſtiſemento 
Heaven for their Amendment? Does not this ſhow 

our Ignornnce to be the chief Support of this Ob- 

jection, that tho pions Men are often puzzled to ac- 

count for the divine Conduct towards others, yet as 
to their own Caſes which they better underſtand, 
they can eaſily vindicate the divine Providence? 
And to anſwer your Objection more directly —if 
Devotion be attended with immediate happy Effects 
on our own Minds, we cannot doubt of what we feel, 
and whether what makes us happy be advantage- 
Al ci. We cannot. 


8 E Cr. VI. 
SOCRATES. 


| y ov allowed it fully prov'd, that to à. Mine 


rightly diſpoſed: the Contemplation and Love 


of the Deity, Gratitude and Dependance o 


him, muſt yield noble Pleaſures, Farther, o 
| g 3 3 gran 
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not many who are ſincerely devout be guilty of Vices, 


r v ras Ko bo ana 


C280): — 
grant Virtge to be a Good, the greateſt Good, an 
Vice an Evil, the greateſt Evil! ; e | 
AL CIE. Tis granted. 2 
Sock. Does not Temperance in fanſas) Pleaſurd 
give Health to the Body, and Vigour to the Min- | 
and diſpoſe for practiſing the nobleſt Virtues and ei 
joying the nobleſt Sat isfactions? fit a Man to do 800 ; 
_ extenſively to his Friends and Country, and acqui 
him univerſal Eſteem and Love, and is not this | 
great Good? And is not Intemperance deſtructive q; 
Health, Eaſe, and Vigour, both in Mind and Bodyſl 
And will not a Diſpoſition for the Pleaſures of th 
Mind, and their Injoyment, make Temperance 1 
bodily Pleaſures more eaſy ? The Man wants the f 
leſs, and is leſs attracted wi them, who has Delight 
of a different Kind to ingage him. Is not the Lo | 
of Good and Right, and its ſteddy Preference, mo 
ſubſervient to the trueft Self. -enjoyment, to nfl 
aus Honour and Integrity? And is not the conſtanſ 


( 
Perſuaſion of the Preſence, Juſtice, and Goodne | 
| 
| 


of the Deity, one of the 'mightieſt Athſtants an 
* to our practiſing Righteouſneſs and Good} 


enn. Theſe Things ſeem too plain to be dif 
puted. SORE; ] 
Sock. When the Heat of Youth; the Pleafurd] 
of Senſuality, the Inticements of corrupt Comp} 
nions, or the ſeeming Advantage of a vicious Actioff 
have ſtrongly tempted and ſhaken your Virtue, hal 
not the Preſence of your Friend SocRAaTEs, a Col | 
cern for his Appro ation, or the Thought that 6 
| guilty Compliance would not ſtand his Inquiry, bee 

a great Reſtraint, and often prop'd your ſtaggerin 
Virtue? And muſt not a lively Conviction of a 


8 — 
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\ 
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. 5 | 
ever-preſent Deity infinitely Wiſe, Good ind Power- 


Ful, who can be pleas'd with nothing but Virtue and 
oodnels, and who will render them as happy as 
| hey are excellent, muſt not this eſtabliſh your Vir- 
ue, and make you ſuperiour to the moſt tempting 
Offers of Pleaſure, Wealth or Ambition? You dee 
pften ſtruggled againſt Vice, and often overcome: 

ay, did you ever know Pleaſure like that of con- 


; ering to what was excellent and honourable * 
| Are cis. 1 confeſs the pleaſing Truth. 
| 33 


SECT. XVII. 
| SOCRATES, | 


ILL not this remove your Objedion as to 
my Caſe: you do not think me for Virtue 


Proſperous? 
_ ALC1B. Far from it. 


o my Virtue, have J Reaſon to complain | ? 

ALC1B. It ſeems not. 
Sock. Have I leſs Vigour of Body, leſs Strength 
ind Tranquillity of Mind? Do I eat my plain Food 
yith leſs Pleaſure, am I leſs ſprightly, or more 
oaded after it than the Luxurious? Do you ſee me 
ineaſy in the Abſence of any of thoſe Things which 
iches can give? Can they give more than Content- 
ent, or even that? Am not I beloved by the Wiſe, 


nd Good, and Rich? Have not I an Influence over 
any for their Advantage, and have the Men of 


| Wealth 


. 


quering Inclination in an important Trial, and ad- 
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interior to thoſe un admire as the moſt 


Sock. If my — then has been . 
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| Wealth and Power more Ability to ſerve theid 


Friends than I have notwithſtanding my Poverty? 

ALCIB. Yet certainly, if well uſed, Riches] 
Power. and Diſtinction are valuable. 

Sock. You ſay right if well uſed. But if Wealt | | 
beget Intemperance, a weak lickly Body, and an im! 
potent Mind; if it ſwell with Pride, irritate the 
Paſſions, make a Man uneaſy to himſelf, imperioug 
and intolerable to all about him, render him leſs 1 


benevolent, and leſs beloved; excite thoſe Vices 


which a humble State ſuppreſs'd, and draw on Evil 
to which Poverty is a Stranger, may it not proceed 
from the Love of God to the Devout, that he conti 
nues them in a lower Condition? | 

ALC18B. I cannot well deny what you ſay, yet | 
confeſs I do not heartily reliſh 3 1 

Sock. A longer Acquaintance in the World, and 
a more eſtabliſhed Virtue, will diſpoſe you for apy 
prehending theſe Truths in all their Evidence. And 
farther, Devotion may be advantageous, where itf 
Advantages are not liftinaly perceived by us. Ti 
granted we are open to many Evils which humal 
Prudence cannot foreſee; if then, as a Reward t. 
Devotion, the all-ſeeing Deity prevent theſe, th 


| Benefit is never the leſs real tho' we do not at pre 


ſent apprehend it, And are we not juſtified, cey 
tainly, to conclude from the Perfections of God tha 
he doth thus favour genuine Piety: ? | 
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| ALCIBIADE 8. 


Dr Diſerace, Baniſhment, Loſs of an Eſtate, 


[ 
* 
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D ungrateful Treatment from our Friends and 


hot Athens often make theſe the Portion of eminent 
Merit? And even thoſe Qualities by which they de- 
[erve well from the Deity, and from their Country, 
hro the Corruption and Envy of a prevailing Faction, 
mall bring on thoſe Calamities. Did not AN Ax A- 
POoRASs by advancing juſt and honourable Notions 
df the {ſupreme Mind, and oppoſing popular Errors, 
ncur the Diſpleaſure of the Ignorant and Superſti- 


im, and reduce him to Extremity, even to periſh 
dy Want in a foreign Country? Is not ARISTIDES 
urnam'd the Juſt an other late Inſtance; who was ba- 
hed becauſe his diſtinguiſhed Integrity ſhamed the 
orruption of his Countrymen? Ought not the Deity 
o have interpoſed in their Favour, and are not ſuch 
aſes a Confutation of your apparently demonſtra- 
ive Reaſons? Do not Wars, Plagues, and . Ship- 
recks, ſwallow up without Diſtinction the good and 
ad, the pious and Profane? And when I conſider the 
revailing Superſtition of the Athenians, and the 
reedom with which you oppoſe it, I cannot but 
emble for you. 6 wy 
Sock. I own there are Inſtances where Piety and 
irtue appear not to have been their own full Reward 
the preſent Life, tho' in thoſe Inſtances they have 
5 greatly 
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Country, Sufferings and Death, muſt be al- 
lowed Evils, and the contrary deſireable: yet does 


jous; and did not they prevail ſo far as to baniſh | 
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greatly relieved the good, and rendred them left 


vy, Malice, State - factions, and the like, have often 


Advantage of the leaſt Negligence, and by ſome 


his Care and Fidelity in their Education, and givg 


OE: 5 
unhappy than Vice and Impiety on the whole 
would have. made them. A wiſe and pious Man] 
who hath juſt and worthy Notions of the beſt o 
Beings, and who, warmly concerned for his Ho 
nour, oppoſeth popular Superſtitions, may be re 
quited with Ignominy, Baniſhment, or Death. En 
cruſh d the Pious and Good. An unhappy Conftituj 
tion of Body often deprives the Temperate of the 
Rewards of Temperance, Health and Vigour, 4 
Temper naturally ill-diſpoſed for Virtue, and ſtrong 
Iy inclining to Vice, tho* (where it is ſtrongly oppo 
ſed, and the contrary Virtues are formed with Lal 
bour and Conſtancy) it approves and heightens the 
Merit of a virtuous Practice, yet it leſſens the pre 
ſent Satisfactions and Reward: Life being almoſt ond 
continual Conflict, and the Enemy after innumera{ 
ble Defeats not wholly ſubdued, but ever taking 


IJ 
times prevailing, and the Neceſſity hence ariſing of 
continual Watchfulneſs, ballancing the Pleaſure pf 
many Victories. Ungrateful and wicked Childref 


will defraud a pious faithful Parent of the Reward ol 


i 


him ſevere Uneaſineſs. Calumnies may eclipſe the 
Honour of the Good, Friends greatly obliged: may 
prove treacherous, and our Country ungrateful, pu 
niſn the Good, and encourage the Evil, and ſinking 
under its Vices, fill the true Patriot with the moff 
anxious Concern, and involve him in its Ruin 
Tho', upon the whole, Virtue makes a Man in mo 
Caſes happier than Vice in the ſame would have 
done; yet in the preſent Life, Happineſs is not prof 
EY eee * | Portioneg 


85 1 | 
. Urtioned to Virtue, nor thro! external Accidents, or 
the Viciouſneſs of others, are the moſt virtuous al- 
ays the moſt happy. But what does all this amount 
p more than an ad itional Proof to the many others 
Reaſon furniſhes of a future State? Doth not GOD 
eem to have left thoſe Caſes purpoſely unprovided 
or, that he might lead our Expectations forward to 
nother Scene? If there be a future State, ought not 
his for the Trial and Improvement of our Vartue to 


de as it is? And will not all theſe Otzecions vaniſh 
bn view of a future State? 


foal Anſwer; and from ſome Converſations of yours, 
am inclined to believe its Reality : the Notion 1s 
the greateſt Uſe to ſupport Virtue againſt Oppo- 
tion, and ill Succeſs; I ſhould therefore be pleaſed 
8 examine anew your SOON jor. it. „ 


SECT. XIX. 
socRarEs. 


Would . at preſent relieve you from this 
long Attention, and chuſe a Seaſon when you 
may come freſh to the Inquiry ----- to return 

ow to your Difficulty with regard to AN AXAGO-· 

As and ARISTIDES, Is it not clear, that the 
Lan who to his other Victories over various Oppo- 

tions in the Paths of Virtue, for the Crown of all 

Ids a Victory over Death, and unterrified by its 

mmidable Appearance is conſtant to the End, as 
ereby he fully approves his Virtue, and carries it 

the higheſt Point ol Perfection, muſt 1 

Cu 


| ALC1B. A future State doth indeed appear an effe- 


| and accuſtoming them with Pleaſure to Objects 
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Reflection the moſt exalted Pleaſures, and be more 
the Object of the divine Complacency? EE 

ALet1B, He muſt. bs 

Sock. If then in a future State, Happineſs b4 
proportioned to Virtue here, are not theſe Suffer ings 
and even Death in their Permiſſion, Effects of t 
Favour of Heaven, ſince thus increaſing his Virtue 
they increaſe his Happineſs; 32 

ALc1s. I have no farther Difficulty on this Head|| 
the Proof is concluſive, from the divine Preſencef 
Perfections, and Government, for the Ha aur 0 
the Devout and Virtuous, and I will ene eavour t 
quality myſelf for this Happineſs. 

Sock. Tis nobly reſolved ---- you will rememf 
ber that Piety is a principal Part of Virtue, as well 
as the mightieſt Aſſiſtant to the practiſing every othel 
Inſtance of Virtue, To encourage you to Conſtanc 
againſt the Difficulties that will at firſt oppoſe the 
diſengaging the Mind and Affections from Senſe 


purely rational; and to convince you that this Pra- 
Qtice, tho difficult, is neceſſary, let us employ out 


Thoughts a little on the Nature of this future State 
Arcs. Agreed, | 5 


SECT. xXx. 


SOCRATES. 


I N this other State which the Soul enters by drop | 
ping this Body of Fleſh, thoſe Pleaſures thaff 
© have their whole Relation to, and Dependance 

on the Body, muſt ceaſe of courſe. Where there is 

no fleſbly Part to be e by cating and drink, 


ing 7 


2 — — _—_— 


vg, the Naber of the Palate: can, for Inſtance; 
pe no more expected: and where all are immortal, 
Ind the Succeſſion is at an End, the Pleaſures an- 
jexed to the continuing the Species, and repairing 


KNOW, 
Al CIE. 'Tis granted. 
Sock. The Contemplation of the Daten and his 
orks, Admiration, Praiſe and Love of the beſt 
pf Beings, in one Word Devotion in its Perfection; 
together with perfect Virtue, and perfect Friendſhip, 
and, the Society of Beings of this Charecter, mult 
de ſuppoſed the principal een and Pleaſures 
ot this future State. 
ALc1s, I can think of none more natural, or 
more likely to compoſe their Happineſs. _ 
Sock. Your noble Diſpoſition, and the Taſte you 
have had of them, muſt convince you that the Fall 
Poſſeſſion of theſe Delights, free from all Diſtraction, 


py to the greateſt Degree. _ 
ALC18. The Pleaſures your 8 and Con- 


Pleaſures of Devotion in the Moments when your 
Deſcription rais'd me, will not ſuffer me to doubt 
but that all other Joys are greatly inferior to theſe. 


Pandon themſelves to the Pleaſures of Senſe, they 
neceſſarily contract an Incapacity for the Pleaſures 
pf the Mind, of Knowledge, Gratitude, and Vir- 
ue: and fix even in the Soul Inclinations to the 
meaner Pleaſures, which torment them after.the En- 
Joyment of their Objects, is thro Age or Sickneſs, 
ecome impoſſible, 
Ar cin. 


he preſent Waſtes of Death, will no more be | 


Ulay, or Interruption, muſt make the Poſſeſſor hap- 


verſation have given me, and the Taſte I had of the | 


Sock. Have you not obſerv'd that where Men 


3 r 
Al c18. I believe you might as ſoon make Swine 
Philotophers, as ſome I know in Athens, 
Sock. Does it not ſeem wiſe and fit for the Deity 
to inſiſt on our Endeavours to be prepar'd for the 
nobleſt Satisfa&tions, in kind approaching his ow 
Felicity, and our manifeſting a Preference of them 
by a Contempt of bodily Pleaſures when Competi 
tors for our Choice? Is not this Sacrifice a properll 
Qualification for our full Enjoyment of the other? 
And when God has made Labour the Price of every] 
other valuable Quality and Poſſeſſion, can we think 
he would proſtitute this higheſt Good of all to the 
s$ Wl Slothful and Brutiſh, who neglect or trample on it 
E Arcis. The ſupreme Witdom cannot act after} 
k "7 :  - "pre EE 
Sock. Thoſe then who are ſunk in bodily Pleas| 
u Wl ſures, and who throughout Life ſhow the greateſt 
Contempt for the Pleafures of the Mind, muſt be 
n, Ml judg'd incapable and unworthy of this rational Fe- 
% in Lo 
//) 8 1 
n- Sock. Will not the Deity be moſt pleas'd with 
ne Wl thoſe who are moſt concern'd for the Dignity and 
ur Perfection of the Nature he hath. given them, and 
bt who now prefer thofe Pleaſures that render them moſt 
le. like himſelf, and prepare them for his Society and 
J TCH ?? 


ey Aci. Certainly. 2 
res Sock. Muſt he not then be in the higheſt Degree 
11- delighted with the moſt Devout, thoſe who with the 
he I greateſt Application cultivate'a Knowledge of the 
n- Deity, an Intercourſe with him by Prayer and Praiſe] 
els, and a divine Reſemblance, and who prefer thoſe 
Satisf actions tho ee unperteQly here, * 

3 | ore 


TT - 
ore the moſt luxurious Gratifications of Senſe, and 
the largeſt Offers of Wealth or Ambition ? Are not 


uch in their Diſpoſition qualified for a higher Taſte, | 
and more abundant Enjoyment of mental Delights | 


in a future State? And will not the ſupreme Good- 


neſs. as a Token of his approving this Preference of 
the Mind to the Body, and of intellectual and mo- 


ral Beauty before corporeal, indulge them in thoſe 
Pleaſures hereafter in the greateſt Degree? Does not 
then habitual fervent Devotion, with regard to a fu- 


eſs? Thus to acknowledge the Deity, and zealouſly 
o imitate him in the moſt extenſive Beneficence to 
Mankind, will therefore be the principal Concerr 
pf one who hopes ſoon to be free from the Priſon of 


manner more worthy the Offspring of thc Deity. --- 
ave you any more Objedions? 
 ALC1B- No--- you have convinc'd me that the 
ractice of Devotion is reaſonable, pleaſant, and 


t ought above all Things to be acquir'd; that one 

oncerned to be virtuous and happy in the greateſt 
Degree ſhould be devout ; that it is his trueſt Wif- 
dom with regard to this firſt State of his Exiſtence, 
and infinitely ſo with regard to that purer manner 
pf exiſting and acting, which the Pious enter upon 


apply himſelf to thoſe Exerciſes of Devotion as to 
ender the Temper. habitual, and that the Morning 
and Evening are proper Seaſons by Nature mark'd 
but for theſe Employments -- but all this concludes 
only for private Devotion, Can you give me me 

1 ons 
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ture State, appear infinitely our Wiſdom and Happi- 


the Body, and to live, and act, and enjoy, after | 
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advantageous ; that where a Taſte for it is wanting, 


after Death: that he muſt therefore ſo frequently } 
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| ſons of Knowledge ſuperiour to theirs, and whoſe O 


ſons which oblige to an Attendance on its publick 
s ECT. XXI. 


SOCRATES. 


T HEY are eaſily enough ſupplied. If private 


Favours demand Acknowledgments from pri- 
vate Perſons; ought not publick Benefits, 
thoſe the Commnwealth jointly receive from the 
Favour of Heaven, to be jointly acknowledged ? 
As every one ſhares in the Happineſs of a good Go- 
vernment, a proſperous Adminiſtration of Affairs, 
fruitful and healthful Seaſons, Succeſs in War, th 


Bleihngs of Peace, and the like, is it not fit ever 


one ſhould join in the Acknowledgment ? Is not the 


Neglect of this a Denial contrary to Truth and Gra- 


titude that they are in common obliged, and in 


common dependent on the Deity? 


ALc1B. This is evident. 5 „ 
Sock. You have been convinced that to be vir- 
tuous and devout, yields the trueſt Happineſs; ought 
not then every Lover of his Country and of Man- 
kind, to endeavour that they may attain the trueſt 
Happineſs: and is not the publick Worſhip of the 
Deity, the fitteſt Means to ingage the Generality, 
uſually thoughtleſs about Religion, to the Acknows- 
ledgment and Worſhip of the Deity, and the Practice 
of real Goodneſs? Mankind are mightily influenced 
by Example, eſpecially of Perſons of Quality and 
Diſtinction like you. They cannot ſee your inward 
Piety while you neglect external Devotion. If Per 
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Higations to the divine Munificence are ſo much 
arger, neglect the publick Worſhip of the Deity, 
hey will think themſelves much more excuſable in 


he Neglect. As therefore the Influence of your Ex- 


he Guilt be of leading Men to a Diſregard of the 
PTV 2 oo ue he WY eg 
ALc18. It does appear the Part of every Lover of 
his Country and of Mankind, by a ſerious Attendance 
dn publick Worſhip to expreſs his inward Veneration 
pf the ſupreme Mind, and thus excite others to a 
like Demeanour ; and the more conſpicuous and in- 
luential his Character, the greater I own the Obli- 
gat ion. Have you any other Reaſons? . _ 
Sock. I would add this one, tis highly conducive to 
Increaſe our own Devotion. Men were deſigned for 
Society, and are united by kindred Paſſions. There 
is a mutual Sympathy, and a kind of contagion in 
the Paſſions. The ſeeing annother ſtrongly poſleſs'd 


ot ion therefore will be more warm, and the divine 
Euthuſiaſm more ſenſibly felt, and the Elevation gi- 
ven to the Mind be greater, when with a numerous 
Aſſembly, full of a Senſe of the Deity, his Provi- 
dence, and Goodneſs we ingage 1n his Worſhip. 
ALCIB. Experience is with you here. I was ne- 
er ſo ſtrongly affected with the Beauty of Virtue, 
and of a great Character, as at a Tragedy of Euripides, 
yhen- in concurrence with the Excellency of the 
principal Character, the general Admiration appear- 
Ing in every Countenance raisd my Eſteem to the 
higheſt Complacency, and a ſort of Adoration, ---- I 
have now only to act agreeably to what you have 
Fon Oy taught 


ample is greater, and the Favours by which Heaven 
as diſtinguiſh'd you are greater, the greater will 


Dy any Affection naturally excites a like in us. De- 


* Sock. My dear Al cI BIA DES, nothing can be 
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taught me of the Excellency and Obligation of x 
devout Temper. A mighty Aſſiſtant to this will 
be a ſtronger Perſuaſion of à future State, to which 
Lexpect your favourable Concurrence at a more pro- 
RESO „ 
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more agreeable than to form a Mind like yours td 
the higheſt Virtye. ---- F ſhall be obliged to you for! 
the firſt Opportunity of this kind you give me till 


then, Adieu. 1 
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rayer #0 a God who already knows our Wants, and who will al- 
| ways do what is beft, not unneceſſary. 
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